heterodox 


Bible. (3) To find the most conven- 
ient way of proposing, according to 
the various aptitudes of the readers, 
the true sense of the texts. Each of 
these three parts has its proper name, 
i.e noematics (from vóņpa — sense), 
heuristics (from ebpioxw —I find), 
prophoristics (from podépo — I 
propose). 

Recent ecclesiastical documents, par- 
ticularly the encyclicals Divino afflante 
(Sept. 30, 1943) and Humani generis 
(Aug. 12, 1950) have given hermen- 
eutics a development equal to the 
progress of the profane sciences, safe- 
guarding the perfect harmony be- 
tween the rights of reason and the 
demands of faith. 
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See under Bible. 
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hierarchy (Gr. iepa åpxh— sacred 
authority). The body of persons par- 
ticipating in ecclesiastical power, 
which is divided into power of orders 
and power of jurisdiction. 

The power of orders is immediately 
directed to the sanctification of souls 
through the offering of the sacrifice of 
the Mass and the administration of 
the sacraments. The power of jurisdic- 
tion, on the other hand, is im- 
mediately directed to ruling the faith- 
ful with reference to the attainment 
of life eternal, and is actuated through 
the authoritative teaching of revealed 
truths (sacred magisterium), and 
through the promulgation of laws 
(legislative power), together with the 
authoritative decision of legal actions 
involving its subjects (judicial pow- 
er), and the application of penal 
sanctions against transgressors of the 
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law (coactive or coercive power). 
These last three powers are functions 
of the same sacred jurisdictional 
authority with which the Church is 
endowed as a perfect society. 

The power of jurisdiction is divided 
into: (1) power of forum externum, 
when directed principally to the 
common good, in so far as it regulates 
the social relations of the members — 
and produces public juridical effects; 
and power of forum internum, when 
directed principally to private good, 
in so far as it regulates the relations 
of consciences with God and is 
exercised per se secretly and with 
prevalently moral effects; (2) ordi- 
nary power, when ipso jure (by law) 
it is connected with an office, and 
delegated power, when it is granted 
to a person by commission or delega- 
tion. Ordinary power is further di- 
vided into proper, i.e.„ annexed to 
an office and exercised in one’s own 
name (nomine proprio), and vicari- 
ous, i.c. annexed to an office but 
exercised in another’s name. 

Since sacred power is twofold, 
hierarchy is likewise twofold, and 
therefore we have in the Church the 
hierarchy of orders, constituted by the 
body of persons having the power of 
orders in its different grades (see 
orders, holy), and the hierarchy of 
jurisdiction, consisting in the series 
of those persons who have the power 
of teaching and governing. 

In both hierarchies there are grades, 
ie. the fundamental grades, which 
have their source in divine right 
(episcopate, priesthood, and diaconate 
in the hierarchy of orders; papacy and 
episcopate in the hierarchy of juris- 
diction) and the secondary grades, 
which have been instituted by the 
Church. 

The two hierarchies, although very 
closely related, are really distinct. 
They are distinct in their mode of 
origin (orders are conferred by the 
appropriate sacrament, while jurisdic- 
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tion originates through canonical mis- 
sion) and in their properties (the 
valid use of orders, in most cases, 
cannot be prevented, while jurisdic- 
tion is revocable). They are, however, 
mutually related, because jurisdiction 
supposes orders and, vice versa, the 
exercise of orders is moderated by 
jurisdiction; and also because both 
come from God and directly or in- 
directly lead to God. 

Those members of the Church who 
belong to the twofold hierarchy are 
called clerics (Gr. xAjpos —lot, por- 
tion, sort, i.e, in sortem Domini 
vocati — “called to the lot of the 
Lord”), while all the others are called 
laics, laymen, laity (Gr. Aads — the 
people). Since in its bosom the 
Church carries superiors and subjects, 
really distinct by divine right, it is an 
unequal society, i.e., a society in which 
the members do not have equal rights 
and duties. 
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holiness (mark of the Church). 
See sanctity (mark of the Church). 


holiness of Christ. See sanctity of 
Christ. 


Holy Ghost. The proper name of 
the Third Person of the Holy Trinity. 
The choice of this name is suggested 
by the idea of impulse proper to love, 
according to which the Holy Spirit 
»roceeds. In the sense of “immaterial 
cing” the term spirit is attributed 
also to the other Persons of the Holy 


Trinity. The Holy Spirit is called 
also Love. In fact, Love is a motion 
or tendency of the will to good: but it 
is predicated of the Holy Spirit in a 
terminal and concrete sense, inasmuch 
as He is the term of divine volition. 

Since the epoch of the Fathers (St. 
Augustine) there has been discussion 
on the nature of the second proces- 
sion, psychologically more obscure 
than the first. The Scholastics in par- 
ticular have studied the question of 
the formal principle of the two proces- 
sions. With reference to the Holy 
Ghost there are two opinions: (a) He 
proceeds from mutual love of the 
Father and the Son, as from His 
formal principle quo (School of St. 
Victor); (4) He proceeds from es- 
sential divine love (common to the 
three Persons). St. Thomas acutely 
explains: The formal, remote prin- 
ciple quo is the essential love, while 
the proximate principium quo is the 
mutual love of Father and Son; the 
formal principle quod are the two 
Persons, from which the Holy Spirit 
proceeds, 

Finally the Holy Spirit is called 
Gift, according to the nature of love 
which consists in giving itself. The 
liturgy (cf. the Vent, Creator Spiritus) 
calls the Holy Ghost by several 
other names: Finger of the Right 
Hand of the Father, Living Source, 
Fire, Charity, Unction, Paraclete, etc. 
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